4oi]     ABROGATION AND CONFLICT OF EVIDENCES       gI

passed enough time for Abraham to show his faith, but
according to others it is not a case of abrogation.

Only the   Koran   and  the  sunnah   may  be abrogators

(nasikh). There may be four ways of abrogation: abro-
gation of Koran by Koran, of Koran by sunnah,1 whether
of the mutawatir or the mash-hur kind,2 of sunnah by
Koran, and of sunnah by sunnah. Al-Shafi'i has maintained
that the abrogation of the Koran by the sunnah, and vice
versa, is not valid.

As regards the ijmaS some Hanifites and the Mu'tazilites
held that the ijmaf can repeal the Koran and the sunnah.
According to the majority of the doctors, however, this
cannot be, since ijmaf is unanimity of opinion and opinion
may not set a time limit to the prescriptions of the sharfah.
Besides, if the ijmaf occurred after Mohammed's time, it is
unanimously admitted that there cannot be abrogation after
that time, and if it occurred in Mohammed's time, inasmuch
as there could not then be an ijmaf, except upon his opinion,
it would not really be a case of ijmaf, but of sunnah.

Finally, as regards qiyas, it evidently may not repeal the
Koran or the sunnah, since its function is to extend their
prescriptions to cases lying outside the prescripts of the
Koran and the sunnah. Some held the opposite view.

SECOND CASE :   CONFLICT WITHOUT PREFERENCE
(MT/ARADAH)3'

When there is a conflict between two verses of the Koran,
or between one verse and a pair of verses, or between one

1  According to the Tawdih (p. 416), the sunnah does not abrogate the
text of the Koran "but  only its legal value (hukin), for the Koran
and the sunnah are alike only from the viewpoint of being an evidence
for values, but not in form also, since the Koran alone is divine in
form."

2 Tawdih, p. 417.

1 Taw&h, p. 531; cf. Pazdawi, p. 796.